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versa! or impersonal standpoint. This means what we have
already said, namely, that the philosophical interest of the Sarvasti-
vadins is wider than that of the Theravadins and includes the
object also. The expression objective classification, which Sogen
uses,1 does not mean that the classification is done from the
standpoint of the object apart from the subject, but that it is
done from a standpoint for which both the subject and the object
are two entities or two objects. The samskrta dharmas are of four
kinds, rupa or matter, citta or mind, caitta or the mental, and the
cittaviprayukta or the non-mental. We need not give the further
classification of these four dharmas. But one point we have to
note is that mind or citta here has come to be treated as different
from manomjndna, which is one of the six vijndnas* Vasubandhu
says that mind is the seventh vijndna. Though it is called a vijndna,
it is said to be the dsraya or locus of manovijndna.i Further, the
commentator says that mind is the antecedent of all the six
vijndnas', and just as the same man is called the father and the
son, and just as the same grain is rice and seed, so the same
vijndna is different vijndnas. This is probably a making way for
the Vijnanavada of the Mahayana.
From the subjective standpoint, things are divided into three
classes: the five skandhas, the twelve dyatanas, and the eighteen
dhatus. All are called dharmas. The dhdtus are those elements that
constitute the santdna or the continuity of our personality. The
dyatanas are the bases of our cognition and fields of our activity.
And the skandhas are the aggregates which compose the self.4
The skandhas are five: rupaskandha or the aggregate of matter,
vedandskandha or the aggregate of feeling, samjndskandha or the
aggregate of ideas, samskdraskandJia or the aggregate of sams-
kdras, and the mjndndskandha or the aggregate of consciousness.
Personality thus, for the Buddhist, is an aggregate of matter,
feeling, ideas, samskdras, and consciousness; and Nirvana is
attained by the reduction of the unity of personality into these
components and thus ceasing to be, though this ceasing to be is
said to be existent (asti). Again, the Sarvastivadin maintains that
Nirvana is both existent and non-existent, both bhdva and abhdva.
1 Systems of Buddhistic Thought, p. 112.
3 Abhidharmakos'a, p. 8. Surinam anantaratltam vijndnam yaddhi tanmanah.
3  Op. cit.  Caksurvijnanadlnam santi caksurddayah panca dsraydh.  Sastasya
manovijnanasya tu na kopydsrayah prasiddhah todartkam manasograhanam. "
4  For a detailed account of these, see Stcherbatsky: The Central Conception
of Buddhism.
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